In the late eleventh and twelfth centuries, as the Aragonese fitfully expanded from their hardy Pyrenean kingdom ¡nto the Upper Ebro River Basin, they subdued and subsequently ruled Muslim lands with well-developed urban and agrarian life (1). As the Aragonese conquest of these Muslim lands shaped the geographical boundaries of Aragón, so the Aragonese conquest of the lands' Muslim inhabitants affected the shaping of Christian society. The Aragonese did not cast aside the material Islamic ¡nfrastructure they had conquered; instead, they ¡ncorporated ¡t into Christian Aragón, partly in order to exploit the resources of the newly conquered lands. Aragonese retention and adoption of Islamic irrigation practices and techniques attest to the influence of the Muslims on Christian society. Another part of the Islamic agrarian structure retained by Christians was the Muslim tenant-farmer, the ash-shank (sharer), in Latin exaricus. In Al-Andalus, the sharik is usually defined as a tenant-farmer, leasing land from a landlord who receives a percentage of the crop (2). In its Romance or Latin form, the word shank frequently surfaces Two good bibliographical surveys of Mudejars in Aragón exist: José María Lacarra, «Introducción al estudio de los mudejares aragonees». Actas del I simposio internacional de Mudejarismo, Teruel, 1975 (Madrid-Teruel, 1981 , 17-28; Mercedes García Arenal, «Los mudejares en el reino de Navarra y en la corona de Aragón. Estado actual de su estudio», Actas del III simposio internacional de Mudejarismo, Teruel, 20-22 septiembre de 984 (Teruel, 1986) , 175-186. in post-conquest documentaron from the Ebro basin, revealing that in some form these Mudejar farmers still played an important role ¡n the now Christian controlled Ebro River Valley. Indeed exarici are generally credited with providing the bulk of agricultural labor for the Aragonese in the Ebro River Valley (3).
Because of the number and ¡mportance of exarici in agrarian Life, scholars have scrutinized the state of exarici under Christian rule. Even in the Middle Ages exarici were being defined and categorized by both religious and legal scholars. The Fueros de Aragón equated an exaricus with a parconero (aparcero), or sharecropper (4). Ramón Marti's wordlist of Arabic and Latín used the word particeps, or joint owner, to define exaricus, meaning the exaricus could be a property owner (5). At the turn of this century, Eduardo Hinojosa, differing with these previous definitions, beíieved the exaricus to have the hereditary status of a serf under the lordship of Christian seigneurs (6). With the Christian subjugation of Muslims, he argües, exarici and their property had passed to the control of Christian lords. Subsequently, exarici at best retained only custodial care of their property; the lord's control of both the person and the property of exarici was paramount. Exarici were now unfree; by this view, their status changed from free tenants in the Islamic Ebro to serfs under Christian control. In varying degrees, Hinojosa's work still ¡n-fluences interpretations of exarici today.
More recently the Diccionario de historia de España has described the exarici of Aragón and Navarre as numerous in the Ebro River Valley, their property having passed from their control to Christian lords. Exarici had become the semi-dependent tenants of Christian lords, although juridicalfy free and possessing freedom of movement in some cases. Again, the contention is that exarici are servile, although, in this case, this status is qualified by certain freedoms (7).
Jean-Guy Liauzu has produced the most authoritative work on Aragonese exarici in the last twenty years. Using Lacarra's valuable documentary collection for the post-conquest Upper Ebro River Valley (8), Liauzu studied the Mudejars of Aragón in the eleventh and twelfth centuries, including, natural- ly, exarici because of their large numbers (9). He concluded that the status of exarici was difficult to determine from the documents. He believes that exarici could be serfs, tenant-farmers, or even free property-holders (10). But he also distinguishes between Mudejar who own property and land, and exarici who are attached to the land and are tributarles of Christian lords (11).
In general, Liauzu labels as exarici serfs who farm properties for Christian landlords for life (12). These conclusions mesh with the general view of the status of exarici: basically unfree peasant farmers bound to Christian lords, their condition having changed from that found in Islamic farming practices.
This brief survey of scholarship on exarici was intented to familiarize the reader with the scholarly consensus on the status and conditions of landholding of exarici (13). The consensus holds that exarici were servile, formally bound to their Christian lords by a hereditary status, working lands over which they had no rights. This view provides a framework with which to begin to examine exarici. Upon cioser examination of the primary evidence for exarici, however, this view is revealed as incomplete and faulty; it needs restructuring. In the twelfth century, exarici could be more accurately described as either tenantfarmers under Christian landlords or, in some cases, even property owners in their own right than as serfs. This description is more useful for understanding exarici in the twelfth century. To support this contention, I shall examine the status and conditions of landholding of exarici in Aragón and Navarre in the twelfth century. Since Lacarra's documentary collection is the most convenient and complete source, with and adequate number of references to exarici, I shall draw upon this very useful collection for my study.
As is the case with most terms in charters, the word exaricus is never defined concreteiy. Only the contest in which exarici are mentioned provides clues to their status. The mayority of documents on exarici are mundane, e.g., the alienation of property between Christians and the exarici associated with the property. Occasionally, however, exarici are caught up in more significant matters such as a power struggle between church, nobility, and king with the control of the fruits of exarici labor as just one of the prizes (14). These documents do speak clearly about one salient characteristic of the status of exarici as they carne under Christian control in the twelfth century: they belong- (10) Ibid., 187.
(11) Ibid., 188.
(12) Ibid., 189.
(1 3} José María Lacarra, a preeminent authority of medieval Aragonese scholarship, has correctly observed that the categorization of exarici as serfs misrepresents the nature of their contractual relationship with Christian lords. He notes that exarici enjoyed certain freedoms under Christians lords that preserved their rights to land tenure and that exarici of the twelfth century possessed a fluid juridical status. This paperwíll prove both these points. See Lacarra's «La reconquista y repoblación...», 71; and «Introduc-ción al estudio...», 23. For the view that exarici were freemen, see also, Ángel González Palencia, «Notas para el régimen de riegos en la región de Veruela en los siglos XII y XII», Al-Andalus, 10 (1945), 83. ed to the royal patrimony. The earliest charters mentioning exarici concern their alienation from royal control to prívate authority. Document 217 offers a good example of this. In 11 25, Alfonso I, king of Aragón (d. 1134), gave various properties to his merino, Banzo Fortuñón, for various services, presumably military and personal. Part of this donation ¡ncluded two exarici and their properties (1 5). As one of the conditions of this grant, Alfonso ordered that these exarici should pass from his authority: «Let you [Banzo] have this donation exempt, free, safé and secure as your property (16)». Alfonso's donation of exarici to the monastery of Santa Cristina provides another example. Here, the monastery of Santa Cristina received them «secure, free, and exempt. .. from all muy descendants (1 7)». These documents show that in the early stages of the conquest of the Ebro, Aragonese kings controlled exarici as part of the royal patrimony and considered them a resource with which to reward faithful nobility and clergy. This pattern confirms the condition of Mudejars in general as royal men (18).
Later documents substantiate this point. In 1 147, Don García of Belfort donated the soto of Mora and an exaricus residing there to the Knights Templars. García stipulated that the donation should be «just as King Alfonso made the donation to me (1 9)». By referríng to Alfonso's donation. García reaffirmed his legal rights to the property and the exaricus in order to aliénate them. This document was drawn up at Tudela in 1147. Since Tudela surrendered to Alfonso in 1119 and Alfonso d¡ed in 11 34, Alfonso originally donated this property to García sometime between these two dates. Again this evidence indicates that exarici originally comprised part of the royal patrimony in the immediate stages after Alfonso's conquests. Only later did exarici pass from royal to prívate control. By such donations, Alfonso was obvíously trying to attract Christian settlers to a still heavily Muslim land. Document 255 presents explicity how the status of exarici could change after their alineation from royal control. Andrés and his wife, Mayor, have given some property ¡n Murel along with an exaricus and his family to the church of Santa María of Tudela. The document notes that this property and the exaricus carne from Sancho VI, king of Navarre (1 150-94). Furthermore, the document stresses that Santa María will have the exarici «just as the king gave them free This document is unclear about the obligations owed the new lords, though logically there would be some. However, it does record how exarici could be obligated to royal authority -in this case, by labor services, perhaps discretionary or fixed by custom; by crop and livestock renders; and, by the jurisdiction and protection of royal justice in the form of the alcaide (22). Even more, the Romance transliterations of the Arabic words for these labor services and livestock renders -sofra from al-sukhra, and acadeca from sadaqatlink the Islamic Ebro with the Christian Ebro. Al-sukhra is the Arabic equivalent for the kind of work obligated by the sofra, and sadaqat is a levy in Islamic law on types of livestock (23). The Islamic system of obligations and services intersected with the needs and interests of victorious Christians. Rather than destroy an established system of renders, Christian king like Alfonso I retained it as a means of exploiting Mudejars, including exarici. Although related to agricultura and obligations on rural Mudejars, including exarici. Although related to agriculture and obligations on rural Mudejars, these obligations and renders were probably general ones owed by Muslims to Christian lords, and not specific duties that spoke of a lord-serf relationship or made exarici serfs. At any rate, this document explains what happened in the tweifth century when exarici passed from royal to prívate authority-obligations and legal relationship binding Muslims as royal men were severed.
This document leads to other important questions on the status and conditions of landholding experienced by exarici. How did exarici hold property? Were exarici landholders free or servile property holders? The answers to these questions would resolve the puzzle of both their juridical status and conditions of landholding. Other questions also need asking: What were the exact requirements of their tenancy? How much of their produce was owed to Christian seigneurs? The answers to these questions seem recondite as one combs carefully through often frustratingly vague documents. For example, Alfonso I gives an exaricus, described by ñame and residence, to Faulorichero for various services. Faulorichero should have «that man secure and free and ex-(21) Ibid.: «Non respondeat ad ullo alcaid de ¡lio castello».
(22) Perhaps this document could be interpreted to mean that royal exarici were generally exempt from these renders and services. If these royal renders and services had not been ¡ncumbent on these exarici of the king, then there would have been no need to mention them. Thus, they are mentioned. If only this type of limited evidence existed for exarici, them one could prudently conclude, as scholars have done, that all exarici were serfs in the twelfth century. Fortunately, the documentation for the twelfth century has been generous and left more revealing evidence on exarici. In fact, the documents suggesting that exarici were servile do not typify the evidence as a whole. What the more ¡nformative documents in Lacarra's collection do reveal will now be analyzed in order to draw some general conclusions about the status of exarici as a whole in the twelfth century (26).
Several documents address the question of how exarici held their land. When certain rights over exarici were being transferred from the Christian lord to another -whether royal, noble, or ecclesiastical-the holdings associated with the exarici were often mentioned. The coupling of exarici and their holdings indicates that they go hand in hand. Furthermore, a formulaic phrase denoting property rights often describes the link between exarici and their holdings. This phrase is found in Alfonso's donation of an exaricus and his holdings to Fortuñon Iñiguez. The document records that this exaricus, Ab Ayub by ñame, «with his houses and this property» now belongs to the personal holdings of Fortunen (27). The document qualifies how Ab Ayub holds his property: «With his houses and property just as he was the possessor [tenente] on the day this charter was made» (28). The key phrase here is «just as he was the possessor (sicut erat tenente), for it is a formulaic phrase in this type of charter Latin signifying ownership or possession of property involved in a transaction (29). In other words, at least until the time of the donation and probably even after it, Ab Ayub was the tenant on this land, having rights of possession, the property encumbered with him. Alfonso has transfer- over property and tenants, and not rights over a serf and his hoidings (30). This exañcus ¡s no serf; he ¡s most fikely a tenant farmer, working these fands for Fortuñón.
This document is not ¡solated, speciously plucked out of context, for exarici were often considered tenentes. In 1124, Alfonso I gave to Guillermo Sánchez of Tena lands, vineyards and houses, «as much as belongs to that property where the tenentes were my Moorísh exarici» (31). Again, exarici are described as holders of property. Also, in a previously cited document, Alfonso I gives away more of this patrimony, this time to his merino, Banzo Fortuñón. Two exarici, one in Gallur and the other in Pinseque, are included and called tenentes. The exact hoidings of the exarici are not spelled out; only «as much as pertains to him [the exarici]» is specified (32). However, Alfonso makes Banzo the tenente of all this property, including presumably that of the exarici: «You then were the tenente on the day this charter was made» (33). Banzo, as tenente, ¡s invested with the ownership of these properties. Alfonso does not indícate how Banzo's ownership affects the status of the exarici as tenentes; perhaps it has (34). Nevertheless, exarici have been described as tenentes, showing that they possessed property rights over their hoidings. Also, as Muslims, exarici were under the authority of the crown, the power of which superseded the rights of Muslims. Consequently, Alfonso's right to diminish the property rights of Muslims, as may have happened in this case, does not detract from the rights of Muslim exarici to own or hold property freely. Also, this charter has not made exarici servile, for this transaction concerns property rights, not the disenfranchisement of the íiberty of exarici.
The context of other documents even where exarici are not called tenentes suggests that they were tenant farmers and provides insights into the conditions of their tenancy. In document 164, Alfonso I has granted some exarici to his scribe, Juan Pérez. As one condition of the grant, Juan could receive only one-fifth of the property of the exarici, meaning one fifth of the property's yield, during the lifetime of the exarici. After their deaths, all the property should be Juan's: «You should have one-fifth from that property in their lifetime, and after their deaths, you should have all of the property» (35). The exarici red plenary lordship over the property to Fortuñón (habeatis illum salum et liberum et ingenuum et francum uos et filii uestri), but Ab Ayub, as tenente, seems to have retained rights of property and residence. He now only has a different landlord. In this document, Alfonso has only transferred certain rights (34) This ¡s also the case ¡n documents 264 and 266. Lady María recelved an exaricus described as a tenente with his property from Sancho VI. In document 266, Lady María gave this exaricus and his property to the church of Santa María of Tudela. She also gave all the property in the district where the exaricus lived to Santa María of Tudela and noted that Sancho had made her and her dead husband the tenentes of this property, meaning presumibly that of the exaricus' as well. seem to have some type of control over the property that Juan cannot override -he can only receive one-fifth of the land's production as rent. This condition ¡ndicates that the exarici held the property under a lifetime léase that called for one-fifth of the land's production as rent. These exarici were not serfs; they had property rights that even Juan's ownership could not supersede. The conditions of the new léase under Juan were probably the same as the oíd one held by Alfonso; he just transferred the ownership of the léase to the exarici's new landlord, Juan.
Other documents also indícate that exarici held their lands not as serfs but with some type of free tenure. In document 395, Lop Aznárez sold his holdings in Valtierra to Muca for fifteen hundred morabetinos. In the list of agricultural properties being sold, an exaricus and his family is recorded: «Waters, reed beds, an exaricus by the ñame Abdela Aven Alcáld and Achí his wife with all their properties and all my rights that belong to me in Valtierra» (36). Signíficantly, the property of the exaricus is noted, thus distinguishing it from Lop's. If the exaricus were merely a serf, without property rights, then why did Lop need to distinguish the property of the exaricus from the other property already usted? Presumably, the property was encumbered with Abdela by some type of contract. Since the property being sold is agricultural, Abdela was probably a tenant-farmer, working land for his Christian landlord, Lop Aznárez. Lop was only selling his rights of landiordship over the holdings of his exaricus tenant.
In the twelfth century, Chrístians regularly contracted exarici as tenantfarrmers as three documents on disputes about tithes on agricultural production of land worked by exarici for Christians show. Two of the documents detail Alfonso l's orders to his justiciars in Zaragoza and Tudela to enforce his decisión that land farmed by exarici, but held by Christians, should pay tithes and firstfruíts. The land the exarici now worked had also previously been worked by exarici who had abandoned it and emigrated to Al-Andalus (xaricos moros... ¡tos ueí andatos ad térras de moros) (37). After the departure of the exarici, Christians had seized these lands and then let them out again to other exarici for half of the land's yield (38). The clerics of Tudela and Zaragoza claimed that not only the half of the land's yield given over to Christian landlords should be tithed but also the half kept by exarici as well (39). Alfonso decided the cleric's plea in their favor, resolving that all of the land was subject to ecclesiastical taxation.
Alfonso II, count-king of the crown of Aragón (d. 11 96), faced a similarly thorny problem forty-four years later. In this case, Christians had given their lands to exarici and then claimed this land's exemption from the tithe and firstfruits because Muslims worked it. «They gave their properties and their honores for farming and working to their Saracen exarici, [but] neither did they give the tithe ñor the firstfruits from this part of the property or honore that the Saracen exarici were working and farming» (40). Also, these lands had been subject to the tithe before being given to exarici (40). Also, these lands had been subject to the tithe before being given to exarici (41). Alfonso, recognizing the precedent established by his great-uncle, Alfonso I, ruled that this land's yield could not evade the financial jurisdiction of the church. In these three documents, a revealing power struggle between nobility, church, and king has ocurred -a struggle that suggests the church and royal authority were losing since the same problem confronting royal and ecclesiastical authority crops up continually in the twelfth century.
Besides describing this power struggle, these three documents point out well the pattern and conditions of exarici landholding in the twelfth century. After the exarici had emigrated to Al-Andalus, Christians had taken over these lands for the purpose of giving them to other exarici for working. Documents 62 and 63 record that Christian landlords gave (donant) these lands to exarici in return for one-half of the land's yield. Since these lands are given -perhaps the better word is leased -to exarici, Christian landlords were settling tenantfarmers on these lands, and not serfs. These exarici were tenant-farmers working under a léase of unspecified duration that called for one-half of the land's yield to be paid as rent. Exarici were clearly leasing land, not entering into servile status to work the land.
This same condition of landholding also existed in document 269, where Christians lords, called magnates, knights, and burghers (42), gave (traderentur, dabant) land to exarici to farm for an unspecified length of time and rent, which was to be paid from the land's yield. Again, this document confirms that exarici were tenant-farmers, returning a percentage of their crop to Christian landlords.
These exarici tenant-farmers of documents 62, 63 and 269 apparently possessed a juridically free status -they freely contracted with Christians landlords and had freedom of movement. The new exarici tenants took up residence on land that was abandoned; this implies their movement from somewhere else to work this land. In order to move into this land, they had to contract leases with Christian landlors, as has been shown above. If these exarici had a servile status that bound them to lord and land, then these rights to engage in contracts and change residence would have been restricted. The documents record no Christian objections to these rights of exarici, indicating their acknowledgement by the Christian lords of the Upper Ebro, whether church, king, or nobility. Exarici were not formally bound to their Christian lords by a hereditary status. These exarici tenant-farmers had a juridically free status as their rights of movement and to ente into contracts show (43).
The status of exarici was not always hereditary or lifelong as document 267 indicates. In this case, two Muslims ; along with two Christians, aliénate lands to the cienes of Santa María of Tudela for a sum of money. The charter also records that these two Muslims had been the exarici of the father of one of the Christians (44). Unfortunately, the document omits how the relationship between the former exarici and the Christian was severed. Perhaps, if exarici were truly serfs, then one could argüe that the Christian lord of the exarici had only manumitted the exarici. Since most evidence contradiets the view that exarici were serfs, this interpretation is least plausible. More likely, these exarici had probably left their contract with the Christian and were now landholders in their own right, as their alienation of property to the clergy of Santa María shows. At any rate, this document does suggest that the status of exarici was not always hereditary or lifelong.
The description of the exarici in the three documents on disputes over tithes probably applies to the exarici of the Upper Ebro as a whole. Alfonso l's decisión covered both Tudela and its sorrounding áreas and Zaragoza (presumably the diocese) in the first half of the twelfth century, and Alfonso ll's applíed to the bishopric of Zaragoza in the second half of the twelfth century (45). Thus, these documents describe the exarici of these áreas. If so, then this description of exarici can be assumed to be the norm for exarici in the áreas of Tudela and Zaragoza, which represent a substancial portion of the Aragonese and Navarrese Ebro River Basin. Consequently, the exarici in these documents probably represent the exarici as a whole in the Upper Ebro. And, as we ha ve seen, exarici in these documents were tenant-farmers with a juridically free status. This description of the status and landholding conditions of exarici would best then describe exarici as a whole in the Upper Ebro in the twelfth century.
The Christian lords of the Aragonese and Navarrese Ebro probably granted such favorable terms of landholding and personal status to exarici for several reasons. After the conquest of these Muslim lands, Christian lords like Alfon- As the previous evidence has demonstrated, exarici would best be categorized as tenant-farmers, and not serfs. About this conclusión, there can be no argument. Some of the evidence raises another question about the conditions of landholding enjoyed by exarici in the twelfth century. Could the term exarici have been used in documents to describe freeholding Mudejar farmers and property owners as well? Document 255, previously mentioned, provides some of the strongest evidence that Mudejars labelled exarici could own property. The church of Santa María of Tudela received some exarici from Andrés and his wife, who had the exarici given to them by Sancho VI. The exarici were tenentes of the property when Sancho made the donation, and they still were the tenentes of this property after the donation. Since Sancho's donation of the exarici to Andrés, they have added to this property of which they are tenentes:
I give these foresaid exarici to the foresaid church with all the property where they were tenentes on that day in which Sancho made the donation to me, namely of that which they have from their patrimony, either from the royal patrimony, or from whatever they are tenentes or were able to acquire beforehand (48).
(46) Lacarra, «La reconquista y repoblación...», 74-75. Also, I think Dr. Lynn Nelson of the University of Kansas whose ¡deas on this question were most helpful.
(47) According to documents 62 and 63, this flight to Al-Andalus was ocurring anyway. Since Christians took over these lands after the exaríci had felt, perhaps Christians had pressured exarici lo leave in order to acquire the their property.
(48) 3:255 (Post 1151): «Dono ¡stos supradictos exaricos supradicte ecclesie cum tota hereditate unde erant tenentes ¡lio die quo rex Sancius donationem fecit míhi de ea, scilicet de illa quam de patrimonio habebant, siue regalj uel undecumque sunt tenentes uel in antea adquiere poterint».
The property held as tenentes is also specified: «Houses, vineyards, gardens, fields, woods, cleared, uncultivated and planted» (49) .
These exarici, called tenentes, were freeholding property owners, as their ability to acquire and hold property at their own discretion shows. At least in the case of these exarici, tenentes probably describes owners of property. Since the exarici and property were subject to and the property of a Christian lord, one could argüe that the Christian lord was the true proprietor of this land. Although not defined in this document, this Christian lordship undoubtedly limited in some sense exarici property rights. But this lordship did not destroy exarici property rights, for they could acquire and hold property freely. And the exercise of such rights is equivalent to ownership. Andrés has not granted serfs to the clergy of Santa María but rights of lordship over property first granted to him by Sancho VI. These exarici seem to have been both property owners, acquiring and holding land freely, but, at the same time, stlll subject to Christian lordship (50) . Also, the list of agricultural properties the exarici might hold was substantial, suggesting that the exarici were prosperous landowners.
The documents on the dispute over the payment of tithes from lands worked by exarici that Alfonso I settled also indícate exarici ownership of land. Document 62 suggests the exarici around Tudela who had emigrated to Al-Andalus had abandoned their own lands. After they left, «the Christians who live at Tudela and other villages selzed the property of their Moorish exarici who went to the land of the Moors and they gave these properties to other Moors for half [of the land's yield]» (51). The seizure does not suggest prior Christian ownership of these lands; only after the departure of the exarici did Christians take over these properties. By their seizure of these lands, Christians had evidently assumed their ownership because they could place exarici as tenantfarmers of these lands. The oíd exarici owners of these lands had gone, thus opening them up to Christian acquisition and exercising of subsequent proprietary rights, Le., the leasing of these lands to other exarici.
These exarici -as Mudejars-had a legal right to own these lands. Despite the expulsión of Muslims from within the city walls of Tudela a year after the city's conquest, the surrender constitution of Tudela preserved Muslim ownership of property outside the walls, including the right to sell and dispose of property freely (52) . The lands exarici worked outside the walls of Tudela could be their own. Thus, exarici ownership of land is consistent with the legal privileges afforded them under Christian rule. the word exaricus can apply to all peasant farmers of the Upper Ebro ¡n the twelfth century. This term was used more fluidly in the documentaron of the twelfth century than scholars have previously allowed.
To be sure, exarici in the twelfth century could be serfs or, sometimes, even something resembling slaves; but just as surely, this was not usually the case (57). They were tenant farmers, leasing and working land freely, and turning over to their landlords one-fifth to one-half of the land's yield as rent (58). Some exarici were also probably landowners in their own right as well. The presence of exarici was strong in the Christian kingdoms of the Upper Ebro, probably even a majority of peasant farmers in certain áreas (59) . This numerical strength of exarici was odd, however, for the actual status of exarici was that of a minority, their strength of numbers left ineffectual by the preeminence of Christian power and authority. Despite their ubiquity, exarici were the real minority of the rural geography of the Upper Ebro they inhabitated, enmeshed in the equally ubiquitous power of Christian lords. Perhaps a charter of Ramiro II, king of Aragón (1 1 34-11 37), will clarify this point. Ramiro gave to Gaiget of Longares «half from my fields and from all my agricultural holdings... and that exaricus I have there [in Julisbol] by the ñame of Muhammed Abengomur with his uncultivated and cultivated fields» (60) . Muhammed clearly had holdings of his own, yet they were ónly properties contained and submerged within the larger holdings of his Christian lord, Ramiro II. This document suggests how the holdings and proprietary rights of exarici -which exarici undeniably possessed-were enjoyed. Although recognized as independent, the proprietry rights of exarici functioned within the context of superior Christian authority. Whether freeholding or not, exarici and their holdingsand consequently their lives--were caught up in the larger structure of the landholdings of the Christian masters of the Upper Ebro.
